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Abstract  
Nigeria is heterogenous with over 250 nationalities; each, most often 
feel marginalized in the scheme of things. Consequently, they want to 
either regain lost grounds, foster future domination or retaliate by 
dominating their oppressor(s). This is done with high spirit of ethnic 
pride, thus ethnocentrism. 
Similarly, Nigeria is religiously pluralistic with Christianity and Islam 
dominating. Each religious group at all time see their members as 
upholding the best views most acceptable to the wish of God as 
preached by their religious denominations. This breeds religious 
fanaticism. In the face of ethnocentrism and religious fanaticism, 
conflicts usually carried through ethnic militias and religious fanatics 
erupt as each group would project their views and want them 
accommodated irrespective of their suitability. In the nascent 
democracy, ethno-religious conflicts appear to be registered 
everywhere and every time, claiming lives and property. This paper 
makes a survey of these, sees them as threats to national integration 
and sustenance of democracy and thus offers recommendations for 
addressing them. 

Introduction 

The February 27, 1999 Presidential election rounded off the elections for the enthronement of 

the Fourth Republic in Nigeria. On 29th May, 1999, stale governors and the President of Federal 

Republic of Nigeria were sworn-into offices, thus, the democratically elected civilian administration set 

off through out the federation. Since the nation returned to civil rule in May 1999, it has been 

embroiled in ethnic and religious crises. Ethno-religious conflicts however did not start with this 

republic. It has been a cankerworm in the fabric of Nigerian nation. That was why the Federal 

government in 1987 in the face of such crisis and worried about the probable consequences, established 

a National Advisory Committee on Religious Affairs (NACRA) bestowed with the responsibility of 

seeking and recommending ways of harmonizing religious - cultural interests and values in the country. 

The aim of establishing NACRA was therefore to end religious related conflicts and ensuring a 

peaceful co-existence among Nigerians. Nigeria as a nation consists of a minimum of 250 and a 

maximum of 400 ethnic groups (TRN, 1987:19). Each ethnic group has beliefs, norms, attitudes and 

value system distinct from the other. Many members of each ethnic group see their culture as superior 

to others and thus develop ethnocentric attitude and manifest such in relating with others of different 

ethnic groups. When, therefore, members of varying ethnic base happen to engage in dialogue on any 

issue, each would try to override the position of the other as a proof of their cultural superiority over 

the other through ethnic militias. In the wake of this conflicts arise. 

In another direction, Nigeria’s 1999 Constitution, section 10 states that the government of the 

Federation or of a state shall not adopt any religion as State Religion. Implicit in this is that Nigeria is 

religiously pluralistic. However, the two dominant orthodox religions in the country are Christianity 

and Islam. These two religions even though preach faith in Supreme being have more or less different 

approaches to life. Christians believe that there is only one God, the creator of everything in heaven 

and on earth, and that Jesus Christ is the only Son of God sent by God to redeem mankind on earth. 

The Christians believe in the principle of converting the unbelievers through persuasive preaching and 

even if it becomes impossible to convert an unbeliever by this means, he should be left to answer for 

himself on the doomsday. Generally however, Christians believe in the mercy of God for all 

irrespective of creed. 

Similar to the Christian philosophy of having two worlds of believers and unbelievers in 

Christ, the Islamic philosophy believes and divides the world into two - believers and infidels. With 

reference to Quran chapter 9:29, Udoidem (1997:145-5) stated that infidels are to be humiliated, to be 



deprived of the due process of law and ultimately to be killed or converted. Muslims believe that their 

religion is the best and all others are either heretical or corrupt and therefore do not tolerate any other 

view. It is also the belief of a Muslim faithful that there is only one God - Allah, and Mohammed is His 

only true prophet. To them, it is Allah’s will for all society to come under the influence of Islam. 

From the foregoing, it is understandable that the ethnic heterogeneity of the nation which 

breeds ethnocentrism in some citizens and the religious plurality of the country with the attendant 

fanaticism brings about ethno-religious conflicts in the nation. Nigeria probably as a consequence of 

these have had more than its fair share of ethno-religious violence across the country since the 

attainment of the Fourth Republic. Thousand of people have fallen victim either losing their lives or 

being maimed one way or the other, while property worth billions of naira had been wasted. This has 

put a big challenge to the nation, threatening the sustenance of democracy and national integration. 

The conflicts have been caused by either groups seeking power, by groups holding power or by groups 

in the process of losing power. They have been pursued in defence of order by the privileged class, in 

the name of justice by the oppressed and in fear of displacement by those threatened. Whichever group 

that fuels conflicts in Nigeria should be understandable individuals and groups throughout history have 

in one form or the other resorted to conflicts for acquisition or retention of what they desire. Conflict is 

thus a political action and found in every political process. Thus, Smith in Rimi (1982) wrote that 

conflict has always been part of the political process... protests, activities of one form or another, 

efforts to dramatize grievances in a fashion that will attract or ultimately destroy or be a threat to life 

and property appear as expressions of political grievances even in stable consensual societies... the 

ultima-ratio of political action is force. 

All though conflict is part of political process, the Nigerian experience is nothing to write 

home about. It is very disheartening that people under a sovereign government and under a newly 

hard-earned democracy should lock horns in violence; resulting to mass death and loss of property, 

generally over infinitesimal issues which at the end, both the victor and vanquished live to regret. 

Survey Of Ethno-Religious Conflicts In The Nascent Democracy 

It has been stated at the introductory part of this paper that since the return to civil rule in 

Nigeria in May 29, 1999, the nation has experienced so many ethnic and religious conflicts. The 

conflicts occurred in different parts of the nation, atimes in quick succession atimes with little gap. 

Implicitly, there is a dozen of such conflicts across the country, however, for the scope of this paper, 

few' of them would be discussed. 

Warri - Itsekiri Vs. Ijaw (May 29, 1999) 

Earlier than 29th May 1999, the Ijaw and Itsekiri had been living cat and dog lives. The Itsekiri, 

it was alleged had attacked two Ijaw communities before the birth of nascent democracy in Nigeria. It 

was for this reason that the Izon Defence Alliance (IDA) an umbrella body of all Ijaw freedom 

fighting squads in reaction unleash a more severe attack on the Itsekiri settlement (Ben Dunno, 

1999:1). 

The Ijaws first attacked Arunton, an Itsekiri settlement on 2911' May 1999 and over 50 persons 

were feared killed. On Sunday 30th May, 1999, the Itsekiri launched a counter-attack on two Ijaw 

communities of Sahara-ama and Okpele-ama, leaving four persons killed and several others injured. 

Tuesday 1 June 1999 witnessed another crisis between the two ethnic groups. On that day, the 

Ijaw youths raided Arunton town in Warri South West Local Government Area of Delta State killing 

and maiming victims who were mostly women and children. The survivors, some of them with injuries 

were forced to seek refuge in the palace of the Olu of Warri. Their safety of course was due to the 

combined rescue team of Shell, Chevron and NNPC that moved into the war theatre to save the 

situation. 

Following the situation in the State, the Governor on Sunday 6th June 1999 issued a shoot-at-

sight order to the soldiers deployed to the area. Also, as part of measures to prevent further killing and 

damage of property, the Governor imposed a dusk-to-dawn curfew. These measures reduced the rage 

of the ethnic clashes. However, as peace appeared to be returning in Warri, the inter-ethnic violence 

escalated as hell was again let loose on Monday 7 June 1999 for according to Dunno and Anagboso 

(1999:1) about 200 militant youths (Ijaw) went on rampage burning and destroying properties said to 

belong to the Itsekiri. The attack was so disastrous for according to Bola Mohammed (1999:3) some 



280 persons were feared killed and hundreds of others injured... about 200 houses were also razed. 

Even the two primary schools and only secondary school in Arunton town were razed. 

The crisis in the area took a completely new dimension when the Urhobo ethnic group, widely 

believed to be the majority joined in the crisis. Their joining was as a result of the alleged attack on 

their shrine at Okere and burning of their houses along Okere road by the Itsekiris. The Itsekiris 

unleashed the attack on their claim that the Urhobos were habouring the Ijaws in their various houses, 

and by so doing 

deprived them the opportunity to avenge on the Ijavvs. 

The causes of the problem were varied but it appeared that prominent of them was the issue of 

Local Government creation. According to Dunno and Anagboso (1999:2) the officials of Federated 

Niger Izon Communities stated that unless their demand for a local government area with Headquarters 

at Ogbe- Ijoh and also another local government for the Ijaw at Egbema were met in accordance with 

the Commission of Inquiry report, they would not lay down their weapons. 

Ibadan 26th June, 1999 

On Saturday, 26th June, 1999 heaven was let loose as ethnic clash erupted between the Yorubas 

and their Hausa-Fulani counterparts in the popular Bodija market in Ibadan. 

The trouble was reported to have started over a disagreement between a Fulani cattle dealer 

and a load carrier believed to be a Yoruba. The load carrier was stabbed by the Fulani cattle dealer. The 

violent clash turned to ethnic rivalry as the Yoruba traders and their Hausa-Fulani counterparts engaged 

each other in bloody fight with deadly weapons. 

Later the stabbed load carrier was rushed to a hospital on the police intervention from Bodija 

Police Post, while the Fulani person was detained by the Police. On the death of the Yoruba load 

carrier, his colleagues at the market went to the Police Station to lodge complaints about the death. At 

the station, the traders were surprised that the Fulani man had been allegedly released, a development 

that irked them. They embarked on violent clash with the Hausa-Fulanis. According to Awowole 

(1999:1) at least 10 people were killed in an ethnic-inspired violent clash between Hausa-Fulani traders 

and their Yoruba counterparts... over thirty cows, 24 vehicles and 30 shops were also razed while 

several other traders were injured... goods worth millions of naira were destroyed by fire. 

Ogun State (Sagamu) 14th July, 1999 

Sagamu, a sprawling metropolis in Ijebu-Remo Local Government of Ogun State witnessed 

ethnic clash between the Yorubas and the Hausas. The clash that erupted had its root in a religious 

matter. As put by Olayele (1999:35) the bone of contention was whether the indigenes should bend 

their rules to allow a woman see the Oro traditional worshipers in action. The ritual which had been an 

age long practice since the co-habitation of Yorubas and Hausas is annually performed to appease the 

gods. The practice had been that it is a taboo for women, indigene or otherwise to be part of or sight the 

traditionalists performing their rites. For this reason the activities starts from 11pm to 5am throughout 

the eight day period of the festival. 

The religious activities went on smoothly until the fifth day - Wednesday July 14 when there 

was an attack on one of the ritualists who resides in Sabo which is predominantly inhabited by the 

Hausa. The matter was said to be reported to the Seriki Hausawa Alhaji Garuba Abdullahi Kano and 

the matter was presumably settled. 

On Sunday 18lh July 1999 renewed clash started shortly after mid-night when the Hausas 

allegedly defied according to Arowojolu (1999:2) a stay in doors order issued by the Yoruba in aid of 

the traditional rites. The Hausas allegedly called out Muslim worshipers en masse for the usual 3.00am 

prayer. That provoked the Yorubas. Ethnic clash subsequently started. Both sides armed with clubs, 

sticks, knives, matchets, iron bars, guns, bows and arrows and other dangerous weapons freely 

employed them against their opponents. On the day the incident started, no less than 50 people were 

killed. Many houses including palaces, mosques, hotels, a clinic, three petrol stations and about 30 

vehicles including fuel tankers were razed (Arowojolu, 1999). 

The violence reigned till Monday, and no less than 100 corpses littered the streets of Sagamu 

and many people fled their homes. Thus Arowojalu, Uba, Ugboaja and Ohu Abunwa (1999:1) wrote 

that confusion, anguish and palpable anger reigned all Monday... even as the death toll climbed to 

about 100 with hundreds of residents fleeing the crisis tom town. 



Kano 20lh July, 1999 (Reprisal Violence) 

In Kano, the Hausas launched a reprisal attack on the non indigenes on Wednesday night of 

20th July, 1999 following the news of the horrifying loss of life and property by the Hausa community 
in Sagamu, Ogun State. Palpable anger seized the Kano kinsmen of the wounded Hausas as they 
alighted at the city’s Kofar Ruwa and Kofar Wambai motor parks. When they sighted the effects on the 
returnees coupled with the ugly news of losses, some Hausa youths began to group together to plan a 
revenge attack 
on the non-indigenes in the State. Thus Saturday Champion (1999:34) in its national news wrote that 

some miscreants popularly known as Yandabba reportedly made highly inflammatory utterances and 

proceeded to mobilize themselves for vengeance... shortly after, they started setting buildings ablaze 

and even went ahead to loot people’s property. In spite of the fact that Yorubas were the target, the 

Kano rioters went ahead looting property of others, principally the Igbos. 

On Monday, 26th July, 1999 the Kano ethnic cleansing reached an alarming proportion as 

many people fell victim of the onslaught when a Police Station holding many refugees was set ablaze. 

Thus, Agbanyim and Ohuabunwa (1999:1) wrote ... the death toll rose to more than 100 after the 

Police post protecting the refugees was razed by fire. The Tusun Bojuwa Police Station in Kurna 

Asaba locale of Kano housing many frightened non-indigenes were set ablaze by yandabba (area boys 

equivalent) and vantauri (self confessed thugs). 

Ajegunle, Lagos October 29, 1999 

On Friday, October 29, 1999 violent clash erupted between Ijaw Youths and members of 

Oodua Peoples Congress (OPC). The cause of the violent clash differed as presented by the warring 

groups. One account put it that it started on Friday night in a funeral wake keeping of an Ijaw woman, 

late Madam AwuraDisuwo of No. 7 Eradiri Street, Off Igbewankwo Street Ajegunle. 

At about 3.30am of Saturday, a group of men numbering 20 dressed like Amushishi (Hausa 

vigilante group) stormed the venue of the funeral with knives, guns and containers - suspected to 

contain acid. It was alleged that a man, an OPC member made love overture which was declined by 

an Ijaw girl. In the process, the man was infuriated and slapped the lady for being rude. The lady, it 

was reported called her brothers who were members of Egbesu to confront her oppressor. The 

Yorubas reacted violently against this. Writing on this, Ewuzie, Uzuegbu, Ibe and Ariwodo (1999:5) 

said that the Yoruba on hearing the news regrouped and set the house where the funeral wake-keep 

was taking place on fire. The action of the Yoruba irked the Ijaw youths and their retaliation resulted 

to a free for all fight. People were wounded and the headquarters of the OPC at Ojo road was burnt. 

On the side of the OPC, the root of the crisis started on Wednesday October 27, 1999 when the 

vigilance group in the area comprising Yoruba, mainly OPC and non members got a distress call that 

robbery operation was going on in a house. The alleged robbers according to OPC statement signed 

by Kayode Ogundamisi and Biyi Olayemi as put by Ewuzie, A., Uzuegbu UJ., Ibe, B. and Ariwodo 

S., (1999:5) who were later discovered, only rob in Lagos to finance their armed struggle campaign in 

the Niger-Delta, were handed over to Ajeromi Police Station and the Police took the names and 

addresses of the people who brought them. The Ijaw youths, it was alleged mobilized themselves and 

attacked the Police Station, stealing many things including the list of names submitted to the Police 

from which they located, killed and burnt their houses. 

Whichever account was genuine, the clash snowballed into a full scale ethnic crises, the death 

toll standing at least 17 persons and more than 20 houses burnt completely (Ewuzie, et al 1999). 

Lagos (Ketu) November 25, 1999 

Thursday, November 25 will probably remain a black Thursday in the minds of the Hausa 

community living or trading at Mile 12 market and Ketu-Ojota area of Lagos, (Ali Alkali, 1999:5). 

The genesis of the violence according to eye witness account was a tussle over the leadership of the 

Mile 12 market. The Yoruba, it was alleged wanted a change of baton of the market leadership from 

the flausas who had ruled for 17 years to themselves. The Yoruba, it was alleged demanded a 

voluntary hand-over of the leadership while the Hausa wanted it settled through voting. But the 

Yoruba knew that they would be voted out disagreed. So, neither group after series of meeting was 

willing to make concession and so all meetings ended in stalemate. 

Writing on the immediate cause of the violence, Alkali (1995:5) reported that the last straw 

that broke the camel’s back as an attempt by two Hausa night guards at the market to disperse a group 



of Yoruba traders said to be holding meeting within the market premises. The Yoruba, it was alleged 

beat up the night guards and for fear of Hausa counter-attack, sought the help of OPC members from 

Mushin who on arrival divided themselves in groups, blocking entrances into the market. At one of 

the gates, a Hausa person was said to have been stabled and seeing the condition of the victim, all 

Hausa became ready for a free for all fight that followed. 

In the evening of Thursday hundreds of people were said to be seriously injured, with 50 

lying dead in pools of their own blood. There were also looting and destruction of houses as well 

as torching of many houses. 

It was in view of the alarming nature of the violence that forced President Olusegun to, 

during his 5lh Presidential media chat that evening on NTA Network, give the Police a shoot-at 

sight order to OPC members. Alkali quoted President to have said in this regard that “anybody 

who calls himself OPC should be arrested, or if he does not give himself up for arrest, should be 

shot”. 

Kwara, December 19,1999 

Koni Ifeolu (1999:1-2) wrote that in fanatical mayhem that erupted in Ilorin, Kwara 

State on December 19, 1999 no fewer than 14 Church buildings were pulled down by about 50 

militant youths suspected to be Muslim fundamentalists. These youths without any known 

provocation by anybody brandished dangerous weapons and invaded some churches at mid 

night. Worshipers around were forced to flee before their places of worship were pulled down. 

From place of church location to another, they chanted “Lailah-ila-ilah” (there is no God but 

Allah) and kept on destroying the buildings. The churches affected were UMCA Go-yeh 

International Gospel Mission, Cherubim and Seraphim Church, Christ Apostolic Church, 

Deeper Life Bible Ministry, Action Mission International, the Redeemed Christian Church of 

God.. Others were the Seventh Day Adventist Church and ECWA Church, all located in the 

Amilegbe/Ipata areas of Ilorin. 

Kaduna, Monday, February 21, 2000 

Kaduna State on Monday February 21, 2000 experienced violence clash between Muslim 

and Christian extremists and other hoodlums over a proposal to introduce Sharia by the State 

Government. On that day, Christians in the State decided to embark on anti-Sharia peaceful 

demonstration scheduled for Lugard Hall of the State House of Assembly Complex. This action 

of the Christian was a follow-up to a two-week pro-Sharia demonstration in the State by the 

Muslims without being stopped by anybody, even the Government. Thus, Asaju and Oladipo 

(2000:10) wrote that according to Seidu Ayo, the Kaduna State Secretary-General of Christian 

Association of Nigeria (CAN) noted that “there had been several pro-Sharia demonstrations in 

the state without Christians saying even a word to the demonstrators despite the way they 

conducted their demonstration”. 

As the Christians were peacefully demonstrating the anti-Sharia, with green leaves they 

met some angry Muslims at Kaslina round-about who challenged the protest. The Muslims were, 

according to Asaju and Oladipo, shouting “Sai Sharia ko anki ko anso”, meaning Sharia, 

whether they like it or not. This allegedly led to shouting match between the two groups with 

some Muslims insisting that the protesters would not pass. Sooner than later, trouble started and 

fighting which spread to other parts of the State followed. Many people were killed and property 

destroyed. According to Asoya (2000:43) ... at the last count, the death tool had risen to about 

300 within an equally frightening number of injured and displaced people. 

Abia, Imo, Anambra, February 28, 2000 

The killing and destruction of the property belonging to the Igbos during the February 

21, 2000 attracted a reprisal attack on people considered to be indigenes of North. The attack on 

the Hausa started as the indigenes of these states started receiving corpses of their kith and kin 

killed at the Kaduna religious riot for burial. The indigenes of these states believe that the attack 

was staged against the Igbos alone hence the good number of corpses received. This could be why 

Agekamah (2000) wrote that many of those who died in the Kaduna riot were Igbo traders who 

were easily singled out for massacre and their stores and homes destroyed. 



Oyo (Saki), April 24, 2000 

A micro religious violence which erupted in Oyo (Saki) on 24th April, 2000, escalated to a 

macro one on April 25lh, 2000. The background to the crises was that on Thursday 20 April 2000 

and Islamic cleric, Alfa Mofoye was invited from Abeokuta for a scheduled week-long revival 

prayer at Saki. In the course of the street preaching, it was alleged that Mofoye made 

uncomplimentary remarks against Christians and Jesus Christ. Elosho (2000) reported that 

Mofoye stood in front o f . . .  gate in the church and started calling Christians all sorts of names. 

Fie said Jesus was a bastard... 

After this, the Christian community in Saki petitioned the Local Government Chairman, the 
Divisional Police Officer and the Okere of Saki. The petition did not receive due attention hence Col. 
Togun, a native of Saki who was at home 24 April with the DPO cautioned Moloye not to retreat Ins 
evangelical step in view of the possible problems. Moloye however, ignored the advice and his 

followers unleashed terror on the Christians. 
On Tuesday April 25, 2000 a meeting was scheduled at the palace of the Okere Saki, Oba 

Tijani Abimbola Oyedokun II for a peace making between the Muslims and Christians. As the 
meeting was in progress there was a shout, “Allahu Akbar” from outside the palace. The, Muslim 
militants attacked the vehicles of Col. Togun and Alhaji Mustapha, Vice Chairman of the Islamic 
Council in Saki. They also burnt Churches. The Churches torched were First Baptist Church Adagbo, 

the Baptist Church, Idi-Oro and one at Ajegunle. Other valuables were also destroyed. 

Kaduna, May 20, 2000 

The second riot in Kaduna, even though was not directly as result of Sharia, derived part of its 

root from the Sharia riot of February 21, 2000. It was widely believed that the violence at Kaduna on 

May resulted from the killing at Narayi village - Muslim dominated area of a person believed to be a 

Christian. The Christians at Narayi staged a reprisal attack on the Muslims a day later and like wild 

fire the riot spread to the villages of Barnawa and its environs. 

hi another direction, it was alleged that the May mayhem had some political undertone as it 

was alleged that the Emir of Zaria and other two prominent citizens of Zaria were against the creation 

of additional emirates out of Zaria. According to Asoya (2000:43) the recent explosion might not be 

unconnected with suspected moves by the State Government to create additional emirates from the 

existing ones. It was said that the Emir of Zaria who felt that his position and influence would be 

reduced by the creation had petitioned the Vice President over the issue. The State Government had 

also on the same issue been taken to Court by Alhaji Muazu Aliyu and Alhaji Dalhatu Maccido. 

Whatever that might have caused the mayhem, the loss of life during the period of violence 

was unquantifiable. Corpses were heaped at mortuaries of Barua Dikko Specialist Hospital and 

Ahmadu Bello University Teaching Hospital. It was because of the huge human losses involved at 

Asoya quoted the Assistant Police Commissioner of Kaduna State, Mr. Joseph Adegbite to have said 

thus “we cannot give specific figures because some people may have died in remote places m 

Kaduna”. However notable of the victims were Alhaji Ibrahim Abdulaln, a member of the House of 

Representatives and House of Committee on Federal Character with his driver. 

Warri-Itshekiri Vs Urhobo, May 26, 2001 

Following the setting up of the Committee on Local Government creation by the Delta Stale 

House of Assembly, the Okere-Urhobo Community led by Chief Benjamin Okumagba and the 

Agbarha Kingdom wrote to the Committee demanding for the creation of Okere-Urhobo Local 

Government Area out of the present Warri- South Local Government. However, the Itsekin 

Community in Okere vehemently opposed the move. They alleged ... that Okcre is an Itsekin 

Community comprising six quarters viz Odekporo, Idimi Jkpa, Odo-Ile Ogunobite, Ajamin-Nogha and 

Idimisobo. They further alleged that five out of the six quarters were owned by the Itsekiri while only 

Odimi-Sobo belongs to the Urhobos. They claimed that the owneership of Okere was settled bv a 

Warri Court decision in Suit No.M/51/92. 

On May 26, The House Committee on Local Government creation visited the site. However, 

what was intended to be a peaceful reception or protest turned out to be a violent clash between the 

opposing youths of ltshekiri and Urhobo. The conflict spread to many parts of the state and by the 

time it stopped many houses were destroyed and properties destroyed, while four people were reported 

dead. 



On 16 June 2001, violence broke out again between the two groups at Okere. It continued even 

on the 17th, each side accusing the other of tormenting the trouble by kidnapping and killing of their 

sons, etc. 

Jigawa, June 20, 2001 

During a book launch titled “Who is a Christian?” on Wednesday June 20, 2001 at Gwaram 
Local Government of Jigawa State, religious violence erupted. 

The book launch attracted dignitaries including some Muslims. In spite of this, hundreds of 
Muslim youths who gathered around the venue of the book launch forced the cancellation of the launch 
on the allegation that the author referred to Prophet Mohamed as a Christian. Apart from this, they 
were angry at the presence of two Muslim councilors of the Local Government and a Head of 

Department in the Local Government. From the Book launch ground, the Muslim mobs moved, 
attacking Christians in the area and torching many of their houses and churches. Millions of naira was 
reported carted away by the rioters. According to the Vanguard news of June 24, 2001, no fewer than 8 
churches and several houses belonging to Christians have been set ablaze by Muslim youths in Quaran, 
Jigawa State for allege abomination. However, official statement of Alhaji llamidu Inuwa, Police 
Deputy Commissioner put the number of churches burnt at four and six houses razed to ashes. 

Nasarawa, June 2001 

A reappraisal attack was made on Tiv in the Awe Local Government Area after the grisly June 

12 beheading of a Local Azeri traditional ruler and five others from Awe. The Azeri traditional ruler, 

Musal Ibrahim was killed by unknown assailants and the Tivs were blamed for the death. The Tivs 

blamed and hated Musa Ibrahim for they pointed accusing fingers on him for aiding and abetting an 

unrest which many Tivs were killed. When the reprisal attack was launched, many people were killed 

and many fled their homes. As reported by the Weekend Vanguard of June 23, 2001, there are over 

3,000 people in camps at Guma town and that Government has set up a committee to take the wounded 

to hospital and evacuate other to safe places. The Benue State Police Spokesman, Emmanuel Deebom 

was quoted in the same daily to have said: “Dozens of homes were destroyed in the fighting. There are 

thousands of Tiv who have fled their homes in Nasarawa State following fighting between Tiv and 

ethnic Hausa. 

On June 25, 2001, the Tivs attacked again on the Ilausa and killed many people as well as 

destroyed many buildings. As in Vanguard (2001:3) residents of Tudun Adasu village in Nasarawa 

State are claiming that 58 people died when ethic Tiv youths attacked the areas..., the worst single 

reported massacre in a spate of ethnic killings (Vanguard, June 29 2001 ,p.3). 

Benue And Taraba (Tiv Of Benue And Jukun Of Taraba, September 5, 2001) 

Since the war between the Fulani and the Tivs in Sunkundi village in Wukari Local 

Government and Tor Damisa in Donga Local Government Council of Taraba State in June, 2001 the 

Tiv and Jukuns continue to level one allegation or the other against each other. (Ben Adaji, 2001:23). 

The Jukun had accused the Tivs of killing two of their youths. Also, the Tivs accused the Jukuns of 

supporting the Fulanis who over-ran them during their encounter in Tor-Damisa, a settlement of the 

Tivs in Donga Local Government Area. 

In the face of these accusations and counter accusations, it was clear that a time bomb was 

waiting to explode. On September 5, 2001, the bomb exploded when the Tiv youths from Jootar village 

in Benue State allegedly invaded Chukun village of'1 uraba State. It was alleged that the Tiv youths 

burnt down the entire village and left two people dead. 

On the evening of the 5th September, the Jukun youths launched a reprisal attack on the Tivs at 

Joota and left over 15 people dead; others injured and more than 50 houses burnt. On 71,1 September 

2001, Adaji (2001:23) reported that over 30 people were confirmed dead while many houses were 

burnt down... 

On September 8, the Jukun youths was alleged to pursue the Tiv youth to Gbogbo village in 

Ukum Local Government Area and 12 people died in the clash that ensued. It was also alleged that on 

the 10th of September the Jukun youths burnt down Torhobanyo village and five people killed. 

Jos, September 7, 2001 

The Jos crisis of 7th September, 2001 was not planned to take place on the fateful day. 

Activities for the hatching of the mayhem had started earlier than that day. According to Asuju 



(2000:32) a week before the Friday 7, September saga, leaflets were being circulated within the 

Muslim Community in Jos calling on the faithful to stand up and defend their faith. Besides, there was 

a strong disagreement between the Jos Development Association formed by Muslim/Fulani and Plateau 

Youth Council formed by the native Christians over the appointment of a Muslim, Alhaji 

Usman Muktari Mohammed as the Coordinator of the National Poverty Eradication Programme 
(NAPEP), in an areas where the ethnic group is in the majority. 

On Friday 7 September, a group of Muslims were said to have blocked a road through which 
people pass. When a woman drove to that point she was refused passage and on insistence to pass, 

trouble ensued later between the Muslim and Christians. As the trouble raged on bows and arrows, 
matchets swords and guns of varying sophistication were used indiscriminately. There were massive 
killing and destruction of property as each group was on the neck of their counterpart. The crises 
which raged from days left the streets of Jos with human corpses. Reporting about the incident 
Omenuwa and Atabo (2001:19) pointed out that a resident (of Jos) lamented to the New that innocent 
people were maimed, killed, matcheted and burnt helplessly. Human corpses were no longer terrible- 

elements for children and women who normally detest seeing such in normal situation. The Red Cross 
put the number of the dead at 165 even though the official figure by the Plateau State Government was 
51. About double the number were injured, but the official figure was 500. The official figures, 
according to Omenuwa and Atabo were given by Amos Azi, the Information Commissioner and 
Secretary to the State Government 

The Jos mayhem had reprisal effect at Kano on K)"' September, 2001 when thousands of 

Muslim youths set two churches (Holy Trinity Catholic Church and Overcomers Sanctuary) and other 
valuables to blazes. 

Kano, October 12, 2001 

The Kano crisis of October 12, 2001 could be regarded as the most useless of the mayhem in 
the nascent democracy. It was an attack against fellow Nigerians to pay the price of American attack 
on Afghanistan. It could be recalled that on ll"1 September 2001 in a carefully planned operation, 
terrorists believed to be led by Osama Bin Laden of Afghanistan, hijacked four American planes, 
crashed all, destroyed the twin 110- storey World Trade Centre and the Pentagon, inflicting heavy 
casualties. America attacked Afghanistan. 

Shortly after the Juma’at prayers on the Friday 12t\ youths numbering more than 1,000 staged 
demonstration in support of Afghanistan that later turned violent. They condemned strongly the 
pronouncement made earlier by Side Lamido, the External Affairs Minister, indicating Nigeria’s 
support for the military campaign of America against Afghanistan. 

Property worth billion of naira mostly of non-Muslims were destroyed and hundreds of people 
killed. According to Ugoh, Dadzie and Ndujihe (2001:1) the fleeing residents claimed that the number 

of deaths had risen from eight to 150, foreign agency reports said the figure was between 200 and 
above. The State Government however put the number at 13. 

Lagos - Idi Araba (February 2, 2002) 

Ethno-religious crises which have been visiting other parts of the nation found its feet on the 

soil of Idi-Araba on February 2, 2002. The violent crises was said to have broken out when a young 

Yoruba boy was caught defecating near a Mosque in the area. This conduct of the boy drew the ire of 

the Hausas who protested and it snowballed into a major inter-ethnic conflict, spreading to other parts 

of the city. Such as Mushin, Ikorodu road, Yaba, Lawanson, Ebute-Emetta, etc. Most hit in the 

mayhem were streets around Isaga. Hundreds of people fell victim and may property destroyed. 

According to Vanguard comment (2002:14) the last count death toll had risen to over a hundred 

people. 'Two hundred were reportedly injured while one thousand houses were burnt. Five thousand 

people were displaced. Writing on the incident, Mutnuni (2002:26) stated that women and children, as 

usual suffered the most. There was reported killings of school children by warring sides, leading to the 

closure of all public schools in the state except for those with boarding facilities. Many more ethno 

religious crises has occurred in other different parts of the country but the ones given above are just 

but few of them. 

The Implications To Sustenance Of Democracy And National Integration 

In a democratic regime people are more free to express their opinions publicly on matters of 



government. The opinion of every person cannot wholly be the same. 'There must he differences and 

this is essential as they constitute the live-wire of any democratic enterprise. However, Nigerians must 

learn at all cost to manage and reconcile our differences without recourse to the kind of 

unreasonable violence that have characterized our lives since the attainment of the Forth Republic. 

Democracy can only thrive in an environment free from rancour, and wars. Implicitly, peace and 

tranquility are the nutrients that accomplish the existence of democracy. There has to be a harmonious 

co-existence among all the ethnic and religious groups in the country for the hard earned Fourth 

Republic in Nigeria to be sustained. This is because, there is no way no matter how well intended 

democracy is, could there by security of lives and property, and abundance of the necessities of life so 

long as conflicts of these nature continue unabated. 

Apart from the obvious fact that the practice of democracy would be lean in the society of 

rancour and conflicts, there is the glaring danger that it could be hijacked and silenced for some time 

again in the country by the military. When the First and Second Republics were interrupted by the 

military they were accused of fostering tribalism, nepotism, corruption, hooliganism in elections, non 

regard to the needs and demand of the people, etc. In the face of these contagious violence in the 

country in the nascent democracy, the author is gripped with some nostalgic feelings that military may 

accuse the Fourth Republic, if care is not taken, of being insensitive to the security of lives and property 

of Nigerians. For this single reason they may strike again and seize power thereby denying us of the 

hard-earned democracy and forcing Nigerians back again to their apolitical coccoon. 

One thing is obvious: whether democracy is sustained or otherwise, these crises have created 

some cracks in the wall of harmonious relationship that appear to have been re-established among 

Nigerians with the establishment of the Fourth Republic. It is usually far fetched for people who had 

been on each other’s throat; killing, maiming and destroying properties of each other to remain the 

same again even after the wars. The wounds may of course be healed, but the sight of the scars may 

remind one of the wounds and circumstance surrounding the sustenance of the injures. In other words, 

apart from the physical assaults, human and property losses these crises appear to have left some 

mental trauma and created a permanent suspicion and phobia among Nigerian people. The consequence 

of this is predictable: integration of once in war ethnic and/or religious groups would not be except by 

force and at this, it is a time bomb ready to blast at any slightest touch. A case in point is the feeling of 

indigenous Jos people after the Jos September 7 2001 mayhem. According to Omenuwa and Atabo 

(2001:19) ... the indigenes comprising mainly the Biroms, Anagutas, Afizeres and Jarawas, said that 

anything short of complete expulsion of the Hausa/Fulani from Plateau would not do. The indigenes of 

Jos are not probably the only group thinking in this direction, other may feel the same against their 

neighbours once in war. 

Following from the developed attitudes of Nigerians against themselves, consequence of the 

sporadic ethno-religious crisis and their effects in the recent democracy, it appears that the 

implementation of Section 15(3) of the 1999 Constitution would be hard to come by. For clarity of 

issues, the Section 15(3) of 1999 Constitution state that for the purpose of promoting national 

integration, it shall be the duty of the state to: 

a) Provide adequate facilities for and encourage free mobility of people, goods and services 

throughout the federation; 

b) Secure full residence rights for every citizen in all parts of the federation; 

c) Encourage inter-marriage among persons from different places of origin, or of different 

religious, ethnic or linguistic associations or ties; and 

d) Promote or encourage the formation of associations that cut across ethnic, linguistic, religious or 

other sectional barriers. 

Conclusion 

Since the return to civil rule, Nigerian has tremendously witnessed a total breakdown of 

security of lives and property. This is in the wake of formation of mushroom ethnic militias and para-

military organizations of Oodua Peoples Congress (OPC) in the West, the Arewa Youth Cogress 

(AYC) in the North, the Movement for the Actualization of the Sovereign State of Biafra (MASSOB) 

and Bakassi Boys in the East and the Egbesu in the Niger Delta. According to Ngwoke (2001:21) these 

militias have constituted themselves into law enforcement agents carrying out summary execution of 

suspected robbers and unleashing periodic violence and mayhem on members of rival militias and 

ethnic groups. 



Related to the above is the apparent demonstration of religious fanaticism by Nigerians against 

other of different religion. The behaviour of many Nigerians despite their claims to Islam and 
Christianity critically negates the tenets of the religions. This is in spite of our demonstrations, at 
home ad abroad, during religious celebrations of our religiosity. Religiosity claimed Nigerians kill, 
maim and destroy property of others of different religion at infinitesimal provocations. That is why 
President Obasanjo as quoted in the Daily Times Comment (1999:5) said that religiosity is devoid of 
genuine spirituality. 

As the ethno-religious conflicts occur, the government of various states appear not to be very 
sensitive to stopping them except the fire brigade approach, if at all when it had started. 

Recommendations 

In order to curtail or stop entirely the occurrence of ethno-religious crisis in Nigeria for the 

sustenance of democracy and ensuring national integration, this paper offers the following 

recommendations: 

1. The ethnic militias and further formation of such should be proscribed as they are the “Army" 

tlmough which each ethnic group attain their desires. 

2. Each state government should encourage and ensure the formation of a non-political 

organization compromising representatives of the ethnic groups in the state. This body should 

meet from time to time to discuss issues relating to the security of lives and property in the 

state. 

3. The government should be more sensitive to the value of life and properly by devising 

approaches to avoiding rather than fighting to stop crisis when it had started. 

4. Traditional rulers should incorporate in their cabinet members of other ethnic groups or 

sections. 

5. The Federal Government should address her mind to the convening of the sovereign national 

conference. This would help in collating the minds of Nigeria on the way forward for the 

country. 

6. The sophisticated nature of weapons employed in the ethno-religious conflicts indicates that 

they are sponsored by eminent Nigerians. This paper recommends that those sponsors should 

be traced and brought to book as a deterrent to others. 

7. Religious tolerance should be the watch word of every Nigerian. 
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